American national samples (Haraldsson, 1985; Greeley, 1987; Haraldsso Houtkooper, 1991) . Variations in frequency of reports among groups seemin reflect cultural traits specific to each country (Haraldsson, 1985; McCle 1988) .
Previous studies have found relationships between religion variables and reporting of anomalous events (Greeley, 1975; Wuthnow, 1978) or that normal beliefs constitute a functional equivalent for organized religion (Em and Sobal, 1981; Bainbridge and Stark, 1980a, 1980b) . Some studies foun nificant positive relationships between paranormal beliefs and religio (Tobacyk and Milford, 1983; Haraldsson, 1981; Thalbourne, 1984; Irwin, Emmons, 1982) , while others found no significant correlations (Thalbou 1981; Murphy and Lester, 1976; Gallup and Newport, 1991) . Various studies determined that those with scientific training are less s ceptible tO occult experience and belief (Wagner and Monnet, 1979; Padg al., 1981; Otis and Alcock, 1982; McClenon, 1982 McClenon, , 1984 Gallup, 1982 the hypothesized negative correlation between scientific training and belief psychic claims may be culturally specific. Jahoda (1968) found no signi relationship between scientific training and the persistence of tradit (paranormal) beliefs among students at the University of Ghana.
HYPOTHESES
The following hypotheses were developed &om the cultural source the the supposition that anomalous experiences are cultural products:
(1) Anomalous experiences should occur more frequently among tho claiming no religious belief or preference than among Catholics, Protest Jews, or Buddhists (the inctional equivalence argument).
(2) Those reporting greater religiosity will claim more frequent anomalou experiences.
(3) Students majoring in scientific or technical curricula will r anomalous experiences and less belief in ESP than those studyi lEese relationships should be especially pronounced among jun level students. Junior and senior level science students will demo skepticism regarding ESP than lower level science students, since more fully exposed to scientific training.
Because of variations in the research literature, two-tailed tes cance are appropriate for hypotheses 1 and 2. Significant results tion support the cultural source theory. Hypotheses in the third c one-tailed tests of significance.
METHODOLOGY
Data were gathered through administering questionnaires to ran lected student samples at: (1) Students at three colleges in the People's Republic of China, Tsukuba University in Japan,1 and the University of Maryland were surveyed by providing questionnaires to randomly selected dormitory rooms with self-addressed return envelopes (McClenon, 1988 (McClenon, , 1990 . Students at Elizabeth City State University and the University of North Carolina, Greensboro, were polled by selecting random samples of classrooms and administertng the instrument during class.
The questionnaire used Greeley's (1975) deja vu, ESP, and contact with ie dead questions. Respondents were also asked to supply their sex} age, academic class and major, and answers to questions regarding frequency of night paralysist OBE, belief in ESP? religious preference, and selt;perceived religiosity (see McClenon, 1988 , for exact format). The night paralysis question read "Have you woken in the night and found that ycou could not move7}} The OBE question inquired "Have you thought you were out of your body?>' The belief in ESP question asked "Do you think that it is possible that people have extrasensory perception?' and included choices: "It is a fact," "It is a likely possibility,}' "It is merely an unknown," {'lt is a remote possibility," "It is impossible." Respondents were asked, "How religious do you consider yourself7't and given the choices 4'extremely" {'somewhat," 'sslightly,}' or <'not at all. ' Chinese students were asked about 4'sixth sense," rather than extrasensory perception, since they have no equivalent word for ESP. Chinese respondents were not polled regarding religiosity or religious preference since Xi'an students rarely admit to these attributes, and such questions would be deemed inappropriate (McClenon, 1990) .
Checks built into the survey process indicated that replies genenlly reflected self-perceived experience. Analysis of responses gained from respondents requiring the stimulation of reminder postcards did not differ signiftcantly from those returning mailed questionnaires within one week (McClenon, 1984 (McClenon, , 1990 . Greeley ( 1975 2 McClenon ( 1982 , 1984 .
3 McClenon (1990) 4 NtcClenon ( 1988, 1990 Table 1 compares the percentages of those reporting one or more experi ences. Chinese students generally demonstrated the highest percentages of anomalous experience and belief in ESP. The elite scientists tended to report the lowest levels of psychic episodes and belief.
As was found by Greeley (1975) , the anomalous experience variables were highly correlated with each other. ESP, contact with the dead, and OBE we significarttly intercorrelated in all samples (p < .05). Deja vu and night paralysis correlated significantly with other experience variables in most samples. Greeley (1975) , differing from that used the other surveys.
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A "psi index" was created by summing the values for ESP, contact with the dead, and OBEs since (a) these reports were significantly correlated with each other in all samples, (b) interviews indicated that respondents often attributed religious significance to these experiences, even among those claiming no religious preference, and (c) many parapsychologists believe that these reports often harbor paranormal qualities. Experience variables were scored "1" if the respondent reported no experiences, "2" for reporting an experience "once or twice," "3" for "several times," and "4" for "often," allowing the psi index to vary from 3 to 12.
Table 2 reveals significant variations in the distribution of the psi index across samples (%2= 392, p < .001 ). Between 3 1 percent and 47 percent of all groups scored a 4, 5, or 6 on the scale, making this low-to-moderate frequency of experience common. 
TESTS OF HYPOTHESES Religious Preference
American religious preferences were categorized as Protestant, Fundamentalist-type Protestant, Catholic, Jewish, other, or none. Japanes sponses were classified as Buddhist, Catholic, other, or none. No x2 tests r ing religious preference and anomalous experience achieved statistical sign cance at the .05 level within American or lapanese groups.
Religiosiry
The average level of self-perceived religiosity varied among samples. Seventy-eight percent of the ECSU students, 74 percent at UNCG, 47 percent of the Maryland students, and 15 percent of the Tsukuba Sapanese claimed to be "extremely" or "somewhat" religious.
Self-reported religiosity was associated significantly with forms of anomalous experience in two samples. A significantly higher percentage of the less religiou UNCG students reported OBEs than those claiming to be "extremely" or "somewhat" religious (25 vs. 15%, p < .01, 2-tail difference of proportions test). A significantly higher percentage of the more religious Japanese students reported night paralysis episodes (70 vs. 45°/o, p < .05, 2-tail test). P values were not corrected for multiple analysis. These cases were encountered within the context of 20 tests of significance. The relationship between religiosity and frequency of experience appears weak and sporadic (The UNCG OBE/religiosity %2 = 7.25, df= 1, p < *01; R = 0-09, N 2 511} p = *06} two-tailed test. Re Japanese night paralysis/ religiosity%2 = 4.95, df = 1, p < .05; R -0.24) N = 130; p = .011, two-tailed test.)
Data from the University of Maryland, UNCG, ECSU, and Tsukuba University demonstrated no significant differences between those majoring in fields associated with science (social, natural, computer sciences, math, engineering, and architecture) and those majoring in fields less related to scientific studies (liberal arts, education, business} and others) with regard to night paralysis, ESP, OBE, and contact with the dead. The only significant correlation occurred with regard to deja vu among ECSU students (84% among nonscience majors vs. 75% among science related majors reported this experience, p c .05, one-tailed test, uncorrected for multiple testing), an unremarkable finding since 24 tests of significance were conducted.
Analysis comparing junior and senior science-related majors to equivalent nonscience majors with regard to the experience variables and belief in ESP revealed no significant differences.
Significant variations existed among the Chinese colleges with regard to reporting of anomalous experiences. These findings have less bearing on the hypothesized relationship since all the Chinese students attended colleges specializ-5 For a more complete analysis, see McCtenon (forth.).
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ing in physical, medical, or social-scientific training. Students from the techni college tended to report anomalous experiences less frequently yet claim higher levels of belief in a sixth sense than did those at the medical or econo colleges (McClenon, 1990) .
Lower-level science majors were predicted tO harbor greater belief in ESP than more advanced science majors, since upperclass students had been exposed to more scientific training. Analysis revealed that, among University of Maryland and University of North Carolina, Greensboro, samples, belief in ESP was greater among the more advanced than less advanced science students (in both cases an 18% difference, p < .05, one-tailed tests). The direction of these relationships were opposite of what was predicted. Other academic groups revealed no significant differences between lower-and upper-level science students.
Self-reported religiosity, academic major, age, and sex of respondent pra vided little predictive capacity for the psi index. Multiple regression analysis with the psi index as dependent variable revealed small multiple correlation coefficients: 0.136 (Univ. of MD), 0.137 (Univ. of NC) Greensboro), 0.105 (ECSU), 0.181 (Tsukuba Univ.).5 CONCLUSION Hypotheses regarding a relationship between religious preference or sc tific training and frequency of anomalous experience were not supported. effects of self-perceived religiosity were sporadic. Knowledge of a respon religious preference, religiosity, or scientific training does not contribute to the ability to predict frequency of anomalous experience. Scientific tra particularly within the Caucasian-American groups, did not reduce belief trasensory perception. The finding that moderate levels of anomalous exp exist within all surveyed groups suggests that the capacity to perceive ano . . .. ep1soc es 1S
